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“Good News” is the name early believers gave their message about
Jesus. Their choice of words could not have been better. That God
came to our rescue through Jesus  is the greatest demonstration of
love the world has known. Through His life, death and resurrection,
Jesus paid the penalty for sin and broke sin’s power over us (Rom
8:1,2) and anyone who trusts in Him is offered fellowship (Rev 3:20)
and everlasting life (John 5:24). What could possibly be better news

than sin can be forgiven and we can spend eternity with God?

But, how do we know these claims are true? Jesus provided the
answer. He said one “sign” would be given that would establish the
truth of His message (Matt 16:4). As the four Gospels describe it,
Jesus was raised from the dead bodily on the third day following His
crucifixion. For nearly two thousand years, Christians from all over
the world have professed their faith every Sunday morning based on
this extraordinary sign.

The resurrection is either the greatest event or cruelest hoax in
history. If it is myth, the Christian message crumbles along with the
hopes of those who built their lives on Jesus (1 Cor 15:14-19). But if
the resurrection is true, it has earthshaking consequences—it
establishes Jesus was God and His testimony is true. Amazingly,
while so much depends on the resurrection, few people have both-
ered to examine the evidence.

Jesus’ Self-Claims

The first issue in the case for the resurrection is Jesus’ claims about
who He was. In this regard, Jesus stands apart from every other
religious figure in history. Neither Mohammad, Siddhartha Buddha,
Ramakrishna or any other person made the lofty claims Jesus did.
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“The heavens delare the
  glory of God” (Ps. 19:1)
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Dr. Ross will be visiting the area later
this month. Mark your calendar for the
exciting events we have planned:

University of Washington
Dr. Ross will present “New Scientific
Evidence for God,” 7:00 PM, Wednesday,
April 23rd at Kane Hall. This event is
being cosponsored by Campus Crusdae
and is open to the public.

Pastor Luncheon
The chapter is hosting a luncheon with
Dr. Ross for local pastors on Thursday,
April 24th in west Seattle. If you’re a
pastor and would like to attend, please
RSVP the chapter by April 18th.

Chapter Dessert/Social
The chapter is hosting a reception with
Dr. Ross, 7:00 PM, Thursday, April 24th
at Northshore Christian Church in
Everett. This is a great opportunity to
learn more about RTB. Please RSVP the
chapter by April 18 if you plan to attend.

Highlands Community Church
Dr. Ross will present “Putting Creation to
the Test” at Highlands Community
Church in Renton, 7:00 PM, Friday, April
25rd. This event is open to the public.

To RSVP or for more information email
us at seattle@reasons.org. There is also
additional information on our chapter
webpage www.reasons.org/seattle.
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Jesus claimed to be God (John 10:30), accepted worship
(Matt 14:33, John 20:28) and claimed the right to
forgive sin (Luke 5:20f). In summary, the claim of the
New Testament is Jesus is God, the Eternal Son, who
became a human being in the fullness of time (Gal 4:4).

Although it is possible Jesus was delusional, it is very
difficult to dismiss His claims. Over 300 aspects of His
life fulfilled Old Testament prophecy and typological
themes. Consider just the eight major prophecies
concerning the time and place of His birth, the manner
of His entry into Jerusalem and His death. The odds of
Jesus fulfilling just these predictions has been calculated
as one chance in one-hundred-million-billion.1 Jesus
also publicly performed miracles which even His
enemies (past and present) acknowledge.2

Furthermore, the portrait the Gospels paint of Jesus
cannot be simply chalked-up to imaginative fervor.
Jesus’ teachings reveal such astonishing depth and His
demeanor was so consistent with His precepts, few
question His character. Real holiness is difficult to
invent but Jesus is the epitome of genuine holiness and
His appeal has reached across every social class and
culture (Gal 3:28). In the words of H.G. Wells, a staunch
opponent of Christianity, Jesus was a “soaring personal-
ity” who was “too great for His disciples.”3

So what are we to conclude? According to C. S. Lewis, a
former agnostic who became a Christian, the choices are
surprisingly few:

“I am trying to prevent anyone saying the really
foolish thing that people often say about Him: ‘I’m
ready to accept Jesus as a great moral teacher, but I
don’t accept His claim to be God.’ That is the sort of
thing we must not say. A man who was merely a man
and said the sort of things Jesus said would not be a
great moral teacher. He would be either a lunatic—
on the level with the man who says he is a poached
egg—or he would be the devil of hell. You must make
a choice. Either this man was, and is, the Son of
God; or else a madman or something worse.”4

The New Testament

The second issue in the case for the resurrection is
whether the Bible’s accounts of Jesus are reliable. Critics
often describe the Gospels as legendary accounts that
were designed to convert people to Christianity. While it
is true the Gospels were intended to convince people
Jesus was “the Son of God” (John 20:31), they can’t be
simply dismissed as religious propaganda.

One thing that gives immense weight to the historical
accuracy of the New Testament is archaeology. Almost
all the sites associated with the life and ministry of
Jesus have now been identified by archaeological
surveys.5 This indicates the Bible reveals an intimate
knowledge of the Jerusalem of Jesus’ generation and
such information would not have been accessible to
later writers since Jerusalem was destroyed in 70 A.D.
The findings of archaeology have, in fact, reversed the
opinions of a many former skeptics.  One such scholar is
Dr. William F. Albright who states:

“The excessive skepticism shown toward the Bible
[by certain schools of thought] has been progres-
sively discredited. Discovery after discovery has
established the accuracy of numerous details.”6

The Gospels also display certain characteristics that
mark them as sober history. For example, they describe
the disciples’ failures (Matt 14:30, Mark 9:33f, Luke
22:54f) which contradict their later role as the moral
leaders of the church (Acts 2:22f). They also include
harsh words from Jesus  (Luke 9:23f, John 8:39f),
unpopular challenges (Mark 8:34f, John 12:25f) and
threats (Matt 25:31f) that repelled many people. Such
things would have been counterproductive for dishonest
propagandists and demonstrates the goal of the Gospel
writers was to tell the truth no matter how unpopular.

Finally, the New Testament has far better textual
support than do other ancient writings that are readily
accepted as historical accounts. From the beginning, the
New Testament writings were widely disseminated and
treated as authoritative scripture (2 Peter 3:15-15).
Thus, corruption would have been impossible without
causing public outcry in the church. Indeed, Sir Frederic
Kenyon, textual critic and former Director of the British
Museum concludes:

“The interval between the dates of the original
composition and the earliest extant evidence [oldest
manuscripts] becomes so small as to be negligible,
and the last foundation for any doubt that the
Scriptures have come down to us substantially as
they were written has now been removed.”7

When the New Testament is subjected to fair and
honest treatment using the same historical-critical
standards that classical historians apply to non-biblical
literature, the Gospels fully pass the historical test.8

There is simply no credible basis, other than prejudice,

See THE RESURRECTION, next  page



 for claiming the New Testament accounts of Jesus are
not historical records.

Historical Evidence

The third issue in the case for the resurrection is
whether it was an actual, historical event. Some regard
the resurrection as superstition. However, a number of
things, both direct and circumstantial, indicate Jesus
rose from the dead:

• Jesus’ tomb was found empty. Since the owner of
the tomb was well known and the location public
knowledge (Matt. 27:57-60), Jesus’ opponents
were able to closely monitor the tomb. Yet, Jesus’
body inexplicably disappeared from the tomb.

• Jesus was seen alive after His death. Over 500
hundred people saw, heard, and on occasion even
touched the risen Jesus (1 Cor 15:6). Such exten-
sive testimony is unparalleled and fulfills one of
the major criteria used to establish credibility.9

• Jesus’ opponents failed to discredit the resurrec-
tion. Despite every opportunity and motivation to
prove the resurrection was fraudulent and humili-
ate the early believers, Jesus’ opponents could
produce no evidence to the contrary.

• Jesus came to be worshipped. Something com-
pelled a vehemently monotheistic people to turn
Jesus into the central object of their worship.
People do not simply abandon their convictions
based on legends or religious propaganda.

• Jesus’ crucifixion came to be called victorious
death. Initially, Jesus’ death was seen as a disap-
pointing failure but something caused people to
regard Jesus as the deliverer of mankind (1 Cor
15:21-22) who had conquered death.

• The disciples were transformed. Those who had
witnessed Jesus’ death left their hiding places
(John 20:19f) to boldly and publicly proclaim His
resurrection (Acts 4.37f).  Something emboldened
the disciples to risk their lives to share the Gospel.

So momentous was this single event in the First Cen-
tury, its effects have been described as a “widening
circle of ripples” from “a boulder crashing into the pool
of his tory.”10 In one of the most inexplicable turn of
events, a message resting on the death of a condemned
outcast came to be proclaimed as the basis for “good
news” (1 Cor 1:17). Equally amazing was the extent of
the transformation of the Mediterranean world follow-

ing its proclamation. The impetus for this movement
was the conviction the same Jesus who was crucified
and died was seen alive again. These facts are admitted

by even knowledgeable skeptics.11

Common Objections

Since day one, the resurrection has had critics and
there have been efforts to discredit it. Yet, each new
explanation seems even more fantastic than the last
while still failing to account for the wide range of
indisputable facts. 12 Here are some of the common
arguments against the resurrection:

• The resurrection is a myth. The problem is myth
requires a number of generations to develop.
There are no parallels of a myth developing and
being believed among eyewitnesses and within
the short timeframe in which the New Testament
was formed.13 Moreover, Jesus’ opponents had
the motive and means to disprove it.14,15

• The body was stolen. There is little doubt the
tomb was empty.16 Since it was guarded by
Roman soldiers, it would have been impossible
for Jesus’ followers to have stolen His body. At
the same time, Jesus’ opponents had nothing to
gain from stealing and concealing the body.
Knowing Jesus had said He would rise from the
dead, they would have done everything in their
power to safeguard the body and produce it to
prove Him wrong.

• Jesus recovered from His wounds. The Romans
were experienced practitioners and they verified
He was dead. To claim that Jesus could have
survived the ordeal is simply absurd. But, even if
He did survive, it is ridiculous to suggest He was
able to conceal His bloodied, broken body and
convince people He was the Risen Lord. Any such

attempt would have incriminated Him as a fraud.

• The witnesses were just seeing things. One point

virtually all scholars agree on is the disciples
were convinced they had seen the risen Christ.17

The number and diversity of witnesses indicates
it was not a hallucination since hallucinations by
definition are not shared experiences. The
transformation of the witnesses from frightened
to confident disciples also cannot be explained by
a mere hallucination.18
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Or, as J.N.D. Anderson, late Dean of the School of Law
at the University of London states:

“Easter is not primarily a comfort, but a challenge…
If it is true, then it is the supreme fact of history, and
to fail to adjust one’s life to its implications means
irreparable loss.”23

The evidence supporting the resurrection calls for
serious consideration and a response. If the resurrection
is true, it affirms Jesus is who He claimed to be, that
there will be a last judgment (Acts 17:31) and that Jesus
is the way to heaven (Acts 4:12) and everlasting salva-
tion (John 11:25-26). This is not something we cannot
afford to be indifferent about.

Adapted from “Hoax, Myth or Literally True? The Evidence

for Jesus’ Historical Resurrection” by Gary Jensen.  Gary is a

trained apologist and a member of the chapter steering

committee. He is pastor of St. Paul’s of Shorewood Lutheran

Church in west Seattle. For a complete copy of the article or to

dialogue with Gary, contact him at 206-244-2112 or

gjensen549@hotmail.com.

• The Gospel accounts of the resurrection are

contradictory. What is noteworthy about the
Gospel accounts is, while appearing contradic-
tory, they can be easily reconciled.20 Separate
reporters will see any event a little differently and
truthful testimony does not demand consistent
testimony.19 In fact, when separate accounts of
the same of event are identical, collaboration or
collusion is suspected.

• Miracles are not possible. While the successes of
modern science have led some to rule-out
miracles, this is an unwarranted philosophical
presumption, not a scientific conclusion. The
skeptic prejudice behind this objection simply
leads to an avoidance of the evidence.  Once the
existence of a transcendent Creator is granted as
possible, miracles deserve serious consideration.

Conclusion

The growth of the early Church against impossible odds
cries out for a cause. What other than the resurrection
could have persuaded so many Jews who had longed
for a military-like deliverer (Zech 9:9-10) to accept this
shamefully hung outcast (Gal 3:13) as their promised
Messiah? And, what other than the resurrection can
account for the change of their worship day from
Saturday to Sunday (Acts 20:7, 1Cor 16:2) and the
change of their Passover Celebration to the Lord’s
Supper (Luke 22:7-23)? Something amazing overthrew
centuries of deeply entrenched tradition.21

The conversion of Saul of Tarsus (Paul) also points to a
miraculous event. Having begun as a violent enemy of
the Church (Acts 8:3, 9:1), he was a proud and comfort-
able Pharisaic Jew prior to his conversion (Gal 1:13-15,
Phil 3:4-7). Yet, something caused him to abandon this.
His new faith was a radical change from Judaism and
cannot be explained by a sense of guilt or inadequacy.
Nothing short of an actual encounter with the risen
Jesus can remotely explain his transformation into a
servant of Jesus.

While no single piece of evidence may be sufficient
when viewed in isolation, when viewed as a whole, the
case for Jesus’ resurrection is exceedingly compelling.
As A.M. Ramsey states:

“…certain facts are unaccountable apart from the
resurrection, and that different lines of historical
testimony so converge as to point to the resurrec-
tion with overwhelming probability.”22
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